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Week 7 Passages 

Being and Time §§35-38 

 

The expression 'idle talk' ["Gerede"] is not to be used here in a 'disparaging' signification. 

Terminologically, it signifies a positive phenomenon which constitutes the kind of Being of 

everyday Dasein's understanding and interpreting. For the most part, discourse is expressed by 

being spoken out, and has always been so expressed; it is language. [§35 211] 

 

The way things have been expressed or spoken out is such that in the totality of contexts of 

signification into which it has been articulated, it preserves an understanding of the disclosed 

world and therewith, equiprimordially, an understanding of the Dasein-with of Others and of 

one's own Being-in. The understanding which has thus already been "deposited" in the way 

things have been expressed, pertains just as much to any traditional discoveredness of entities 

which may have been reached, as it does to one's current understanding of Being and to whatever 

possibilities and horizons for fresh interpretation and conceptual Articulation may be available. 

[§35 211] 

 

Discourse which expresses itself is communication. Its tendency of Being is aimed at bringing 

the hearer to participate in disclosed Being towards what is talked about in the discourse. [§35 

211] 

 

We do not so much understand the entities which are talked about; we already are listening only 

to what is said-in-the-talk as such. What is said-in-the-talk gets understood; but what the talk is 

about is understood only approximately and superficially. [§35 212] 

 

Hearing and understanding have attached themselves beforehand to what is said-in-the-talk as 

such…because this discoursing has lost its primary relationship-of-Being towards the entity 

talked about, or else has never achieved such a relationship, it does not communicate in such a 

way as to let this entity be appropriated in a primordial manner, but communicates rather by 

following the route of gossiping and passing the word along.  What is said-in-the-talk as such, 

spreads in wider circles and takes on an authoritative character. Things are so because one says 

so. Idle talk is constituted by just such gossiping and passing the word along—a process by 

which its initial lack of grounds to stand on [Bodenständigkeit] becomes aggravated to complete 

groundlessness [Bodenlosigkeit]. [§35 212] 

 

Idle talk is the possibility of understanding everything without previously making the thing one's 

own. [§35 213] 

 

The fact that something has been said groundlessly, and then gets passed along in further 

retelling, amounts to perverting the act of disclosing [Erchliessen] into an act of closing off 
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[Verschliessen] . For what is said is always understood proximally as 'saying' something--that is, 

an uncovering something. Thus, by its very nature, idle talk is a closing-off, since to go back to 

the ground of what is talked about is something which it leaves undone. [§35 213] 

 

This everyday way in which things have been interpreted is one into which Dasein has grown in 

the first instance, with never a possibility of extrication. In it, out of it, and against it, all genuine 

understanding, interpreting, and communicating, all re-discovering and appropriating anew, are 

performed. In no case is a Dasein, untouched and unseduced by this way in which things have 

been interpreted, set before the open country of a 'world-in-itself, so that it just beholds what it 

encounters. [§35 213] 

 

Ontologically this means that when Dasein maintains itself in idle talk, it is-as Being-in-the-

world-cut off from its primary and primordially genuine relationships-of-Being towards the 

world, towards Dasein-with, and towards its very Being-in. Such a Dasein keeps floating 

unattached [in einer Schwebe]; yet in so doing, it is always alongside the world, with Others, and 

towards itself. To be uprooted in this manner is a possibility-of-Being only for an entity whose 

disclosedness is constituted by discourse as characterized by understanding and states-of-mind-

that is to say, for an entity whose disclosedness, in such an ontologically constitutive state, is its 

"there", its 'in-the-world'. Far from amounting to a "not-Being" of Dasein, this uprooting is rather 

Dasein's most everyday and most stubborn 'Reality'. [§35 214] 

 

Our conception of "sight" has been gained by looking at the basic kind of disclosure which is 

characteristic of Dasein—namely, understanding, in the sense of the genuine appropriation of 

those entities towards which Dasein can comport itself in accordance with its essential 

possibilities of Being. [§36 214] 

 

This means that it tends away from what is most closely ready-to-hand, and into a far and alien 

world. Care becomes concern with the possibilities of seeing the 'world' merely as it looks while 

one tarries and takes a rest. Dasein seeks what is far away simply in order to bring it close to 

itself in the way it looks. Dasein lets itself be carried along [mitnehmen] solely by the looks of 

the world. [§36 215] 

 

When, in our everyday Being-with-one-another, we encounter the sort of thing which is 

accessible to everyone, and about which anyone can say anything, it soon becomes impossible to 

decide what is disclosed in a genuine understanding, and what is not. This ambiguity 

[Zweideutigkeit] extends not only to the world, but just as much to Being-with-one-another as 

such, and even to Dasein's Being towards itself. [§37 216] 

 

Idle talk and curiosity take care in their ambiguity to ensure that what is genuinely and newly 

created is out of date as soon as it emerges before the public. [§37 217] 
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Dasein is always ambiguously 'there'-that is to say, in that public disclosedness of Being-with-

one-another where the loudest idle talk and the most ingenious curiosity keep 'things moving', 

where, in an everyday manner, everything (and at bottom nothing) is happening. This ambiguity 

is always tossing to curiosity that which it seeks; and it gives idle talk the semblance of having 

everything decided in it. [§37 217] 

[BB: Having addressed AI in the form of idle talk, MH now addresses social media.] 

 

Idle talk, curiosity and ambiguity characterize the way in which, in an everyday manner, Dasein 

is its 'there'-the disclosedness of Being-in-the-world. As definite existential characteristics, these 

are not present-at-hand in Dasein, but help to make up its Being. In these, and in the way they are 

interconnected in their Being, there is revealed a basic kind of Being which belongs to 

everydayness ; we call this the "falling" [Verfallen] of Dasein. [§38 219] 

 

This term does not express any negative evaluation, but is used to signify that Dasein is 

proximally and for the most part alongside the 'world' of its concern. This "absorption in . . ." 

[Aufgehen bei . . .] has mostly the character of Being-lost in the publicness of the "they". Dasein 

has, in the first instance, fallen away [abgefallen] from itself as an authentic potentiality for 

Being its Self, and has fallen into the 'world'. "Fallenness" into the 'world' means an absorption in 

Being-with-one-another, in so far as the latter is guided by idle talk, curiosity, and ambiguity. 

Through the Interpretation of falling, what we have called the "inauthenticity" of Dasein may 

now be defined more precisely. [§38 220] 

 

"Inauthenticity" does not mean anything like Being-no-longer-in-the-world, but amounts rather 

to a quite distinctive kind of Being-in-the-world-the kind which is completely fascinated by the 

'world' and by the Dasein-with of Others in the "they". Not-Being-its-self [Das Nicht-es-selbst-

sein] functions as a positive possibility of that entity which, in its essential concern, is absorbed 

in a world. This kind of not-Being has to be conceived as that kind of Being which is closest to 

Dasein and in which Dasein maintains itself for the most part. 

So neither must we take the fallenness of Dasein as a 'fall' from a purer and higher 'primal status'. 

[§38 220] 

 

In falling, Dasein itself as factical Being-in-the-world, is something from which it has already 

fallen away. And it has not fallen into some entity which it comes upon for the first time in the 

course of its Being, or even one which it has not come upon at all ; it has fallen into the world, 

which itself belongs to its Being. Falling is a definite existential characteristic of Dasein itself. 

[§38 220] 

 



4 

 

We would also misunderstand the ontologico-existential structure of falling if we were to ascribe 

to it the sense of a bad and deplorable ontical property of which, perhaps, more advanced stages 

of human culture might be able to rid themselves. [§38 220] 

 

Summary: 

Idle talk discloses to Dasein a Being towards its world, towards Others, and towards itself-a 

Being in which these are understood, but in a mode of groundless floating.  

Curiosity discloses everything and anything, yet in such a way that Being-in is everywhere and 

nowhere.  

Ambiguity hides nothing from Dasein's understanding, but only in order that Being-in-the-world 

should be suppressed in this uprooted "everywhere and nowhere". [§38 221] 

 

Fallenness as tempting, tranquilizing, and alienating: 

Idle talk is the kind of Being that belongs to Being-with-one-another itself…But if Dasein itself, 

in idle talk and in the way things have been publicly interpreted, presents to itself the possibility 

of losing itself in the "they" and falling into groundlessness, this tells us that Dasein prepares for 

itself a constant temptation towards falling. Being-in-the-world is in itself tempting 

[versucherisch]. [§38 221] 

 

Idle talk and ambiguity, having seen everything, having understood everything, develop the 

supposition that Dasein's disclosedness, which is so available and so prevalent, can guarantee to 

Dasein that all the possibilities of its Being will be secure, genuine, and full. Through the self-

certainty and decidedness of the "they", it gets spread abroad increasingly that there is no need of 

authentic understanding or the stateof-mind that goes with it. The supposition of the "they" that 

one is leading and sustaining a full and genuine 'life', brings Dasein a tranquillity, for which 

everything is 'in the best of order' and all doors are open. Falling Being-in-the-world, which 

tempts itself, is at the same time tranquillizing [beruhigend]. [§38 222] 

 

Nor has it been understood that understanding itself is a potentiality-for-Being which must be 

made free in one's ownmost Dasein alone. When Dasein, tranquillized, and 'understanding' 

everything, thus compares itself with everything, it drifts along towards an alienation 

[Entfremdung] in which its ownmost potentiality-for-Being is hidden from it. Falling Being-in-

the-world is not only tempting and tranquillizing; it is at the same time alienating. [§38 222] 

 

This alienation closes off from Dasein its authenticity and possibility, even if only the possibility 

of genuinely foundering.  [§38 222] 

 

This downward plunge into and within the groundlessness of the inauthentic Being of the "they", 

has a kind of motion which constantly tears the understanding away from the projecting of 
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authentic possibilities, and into the tranquillized supposition that it possesses everything, or that 

everything is within its reach.  [§38 223] 

 

Can Dasein be conceived as an entity for which, in its Being, its potentiality-for-Being is an 

issue, if this entity, in its very everydayness, has lost itself, and, in falling, 'lives' away from 

itself?  [§38 223] 

 

In falling, nothing other than our potentiality-for-Being-in-[the]-world is the issue, even if in the 

mode of inauthenticity. Dasein can fall only because Being-in-the-world understandingly with a 

state-of-mind is an issue for it. On the other hand, authentic existence is not something which 

floats above falling everydayness ; existentially, it is only a modified way in which such 

everydayness is seized upon. [§38 224] 

 

Summary: 

The leading question of this chapter has been about the Being of the "there". Our theme has been 

the ontological Constitution of the disclosedness which essentially belongs to Dasein. The Being 

of that disclosedness is constituted by states-of-mind, understanding, and discourse. Its everyday 

kind of Being is characterized by idle talk, curiosity, and ambiguity. These show us the 

movement of falling, with temptation, tranquillizing, alienation, and entanglement as its essential 

characteristics. But with this analysis, the whole existential constitution of Dasein has been laid 

bare in its principal features, and we have obtained the phenomenal ground for a 'comprehensive' 

Interpretation of Dasein's Being as care.  [§38 224] 

 

 


